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ABSTRACT
Acculturation is often a complex and contradictory phenomenon. The Morães’s 
work and life reported it. At individual level, Morães reported a fusionist life during 
nationalist and colonial times. However, at social level he preferred a reduced cultural 
relationship among Japan and Westerns, in order to maintain the Japanese culture. 
The Morães’s attitude also reported the current limits of the multicultural model, 
because contact led to changes, and not only to cultural maintenance. It unveiled 
also the limits of assimilation, because Japan imitated, but maintained its culture. 
The contradictions reported that the dilemma about cultural contact and change was 
unsolved, and the current article did not provide a major solution for aggressive rela-
tionships. However, the article stated that Europeans should be reported on the posi-
tion of who is learning a second culture in order to build a common Global History.
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RESUMO
A aculturação é usualmente um fenómeno complexo e contraditório. O trabalho e 
a vida de Morães reportaram essas características. A nível individual Morães revelou 
uma vida de misturas num tempo nacionalista e colonial. No entanto, a nível social 
Morães preferiu uma relação mínima entre o Japão e os ocidentais, a fim de preservar 
a cultura japonesa. A atitude de Morães também reportou os limites do modelo mul-
ticultural, pois o contato conduziu a mudanças, e não apenas à manutenção cultural. 
Ele também revelou os limites da assimilação, porque o Japão imitou outras cultu-
ras, mas manteve a sua. As contradições reportam que o dilema entre o contato e a 
mudança cultural não foi resolvido, sendo que este artigo não forneceu uma solução 
para as relações agressivas. No entanto, o artigo afirmou que os europeus devem ser 
reportados na posição de quem aprende uma segunda cultura, a fim de construir uma 
História Global.
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Introduction
It is acknowledged that culture is done by acculturation, innova-
tion, and cultural diffusion. In the current article, acculturation was 
approached as learning a second culture (Powell, 1880; Rudmin, 
2009). Acculturation was considered as a dynamic process of cultural 
creation, because cultural maintenance and changes are occurring at 
the same time. In the current article, acculturation was also approa-
ched as a two-way process of cultural exchanges and changes (Kramer, 
2000; Simons, 1901). Acculturation may be considered as a cause 
and as an effect, because it is a complex phenomenon (Morin, 1990, 
2003), and because it is surrounded by culture.
In 1938, Herskovits wrote that was necessary to describe both cultures 
in order to approach the acculturation phenomenon. Afterward, Ma-
son (1955) complained that the North-American culture was doing a 
great effort to define ruled cultures, regardless that the pervasive An-
glo-Saxon culture was portrayed without a precise cultural content. In 
1957, Hallowell wrote that ‘Despite the fact that in the well-known 
memorandum of Redfield, Linton, and Herskovits (1936), accultu-
ration was conceived as potentially a two-way process, in practice, 
American anthropologists have investigated it as a one-way process.’ 
(1957, p. 204). However, in the anthropological literature, there were 
exceptions, for instance, Freyre (1986/1933) described Brazil as a 
two-way and shared culture. The current article states that it is signifi-
cant to report Westerns and Europeans learning second cultures, and 
the work of Morães matches on that aim.
According to Matsumoto (2002), Japan is often employed to establish 
cross-cultural comparisons (Benedict, 1946; Matsumoto, 2006; Ni-
tobé, 1914/1904).  However, Japan had and it has cultural diversity 
(Matsumoto, 2002; Matsumoto & Yoo, 2006). The idea for the cu-
rrent article appeared from life experiences and from previous works 
(Castro, 2008, 2011, 2014a, b, 2015, 2016a, b, c, d, e). Traveling and 
reading books reported the continuation of the Portuguese observa-
tions about Japan that were enduring for more than four centuries, 
regardless that Japan adapted and imitated other cultures.
The Portuguese (and the Jesuit) cultures were the first Europeans on 
intercultural contact with Japan (Gunn, 2003; Lidin, 2002). Luis de 
Fróis (1976, 1981, 1982, 1983, 1984/1594, 1993/1585, 2001/1564), 
Fernão Mendes Pinto (1989/1614), Jorge Álvares (1960/1547) and 
afterwards Wenceslau de Morães (1897, 1904, 1905a, 1905b, 1906, 
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1916, 1925) described Japan as very well-educated (by socialization), 
well-educated on manners (by enculturation), and developed (often 
by acculturative imitation). There was a gap of 300 years among the 
Álvares, the Fróis, the Fernão Mendes Pinto and the Wenceslau de 
Morães narratives. However, their descriptions of the Japanese culture 
were similar. Consequently, it is possible to conclude that those Japa-
nese cultural features lingered.
Acculturation is sometimes responsible for standardize cultures. 
However, Japan offers a different point of view (Matsumoto, 2002, 
2006), because it maintains its cultural features, regardless cultural 
adaptation. The Japanese cultural maintenance reports the break-
down of the assimilation model. It is important to state that, regard-
less the Japanese adaptation and cultural maintenance, it does not 
mean that all cultures are under the same acculturation pattern. It is 
also important to state that many cultures disappeared and hundreds 
are disappearing.
Besides to be a complex phenomenon, acculturation is often contra-
dictory. Navas et al. (2005) approached acculturation among its ideals 
and real behaviors. Earlier, Myrdal (1944) described the American di-
lemma, which was already present on the DeTocqueville (2002/1835) 
description of the American democratic system. The egalitarian ideals 
were contradicted, due to the discriminatory behavior.
Cultural contact leads to change, and reactions to changes may be ag-
gressive and grounded on social dominance attitudes and behaviors. 
The current article is not providing a single remedy for aggressive in-
tercultural relationships. It is stating that often acculturation leads 
to fuse cultures, regardless that sometimes individuals are idealizing 
different attitudes regarding acculturative changes. Wenceslau de 
Morães’s life and books are reporting the contradiction between ideals 
and real behaviors.
Social dominance should be placed outside intercultural relationships, 
promoting a shared and Global History and a culture of peace. It is 
important to remember that the Western colonial power led to bru-
tal cultural changes on colonized cultures. Furthermore, the current 
globalization process is causing quick changes everywhere, and recent 
Western demographic changes (Case & Deaton, 2015) are leading to 
racism and to intercultural violence (Richeson & Sommers, 2016). In 
the USA the white majority will be a minority and the white midd-
le-class has often worse health (Case & Deaton, 2015) than the first 
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generation of immigrants, reinforcing the immigrant paradox (Mar-
kides & Coreil, 1986; Rudmin, 2003b). The current multicultural 
model praises cultural maintenance. However, this article states that 
it encompasses a main contradiction, because contact drives to chan-
ge, and not only to cultural maintenance. Morães’s work is useful to 
remind readers that culture is done by fusion at individual and collec-
tive levels. Morães, regardless his contradictions connected to social 
dominance, reported to learn a second culture. This article combined 
different realities, i.e., the evolution of the acculturation concept and 
the Morães’s work and life. However, both realities are pointing out 
to a shared and common culture that is done by acculturation, and to 
the need of tolerance and peace on a globalized planet.
1. Brief description of Wenceslau de Morães life
Wenceslau José de Sousa de Morães (1854-1929) born in Lisbon, 
Portugal, and died in Tokushima, Japan. He was a soldier, Portugue-
se Consul in Kobe and Osaka, and a writer who lived in Mozam-
bique, Macau (China) and mainly in Japan. Wenceslau de Morães 
was often compared with Lafcadio (1892), because both writers lived 
and described Japan for long, during the Meiji Period. Wenceslau de 
Morães can be described as an orientalist, but not in the sense pro-
vided by Said (1978). In Macau, Morães married a Chinese female 
called Atchan. In 1912, he resigned from his position as Portuguese 
Consul in Kobe and moved to Tokushima, home city of his Japanese 
first wife, Fukumoto Yone. In Tokushima, he lived with Yone niece. 
Gradually, he reduced the relationships with the Portuguese culture 
(Janeira, 1966, 1970), and converted to Buddhism. Today, there is a 
small museum in Tokushima dedicated to him. In Portugal Wences-
lau de Morães was considered as an exotic writer, maybe because of his 
sexual life with two Japanese females from the same family. Sexuality 
played a role in what was considered exotic (Hall, 1992; Said, 1978). 
It is important to state that Wenceslau de Morães was also conside-
red exotic, because of his ambiguous ethnic identity (Janeira, 1966, 
1970).
2. The definition of the acculturation concept
The acculturation phenomenon is defined by its main dimensions: 
intercultural contact, mutual interactions among different cultu-
res (Bourhis, Moise, Perreault & Senécal, 1997; Redfield, Linton & 
Herskovits, 1936), by learning a second culture (Powell, 1880; Rud-
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min, 2009), and by cultural changes at individual (Graves, 1967) and 
collective levels (Malinowski, 1958; Redfield, et al., 1936). On the 
definition of the acculturation concept, it is important to take into 
account that cultural change may drive to reformulate the cultural 
legacy (Barth, 1969), because acculturation is a dynamic process of 
cultural creation (Boas, 1982/1940; Malinowski, 1958). It is also im-
portant to take into account that acculturation is regulated by motiva-
tions and that they are often antagonistic and asymmetric.
2.1 The main models to approach the acculturation phenomenon
Arends-Tóth and Van de Vijver (2006) stated that the acculturation 
approach has three models; assimilation, multicultural and fusion. 
Castro (2012, 2014a, b, 2015) added the intercultural model, and it 
is supposed to be related to the Francophone cultural legacy (Meer & 
Modood, 2012; Taylor, 2012). According to Castro (2014a, b, 2015), 
on the assimilation model, the minority culture is expected to di-
sappear. The mutual learning will not be reported on the expected 
outcome, because the minority will be completely assimilated. The 
European assimilation policies, during the 19th century, the Chicago 
School conceptualization (Park, 1928), and the theory of (Gordon, 
1964) are examples of the assimilation model.
In the multicultural model, the minority culture is expected to get 
cultural adaptation, maintaining at the same time its own culture 
(Berry, 2001). On the multicultural approach, just the minority is 
described as learning, and both cultures are only interacting with the 
larger society. The WASP culture (White, Anglo-Saxon and Protes-
tant) and the Berry Model (2001) are examples of the multicultural 
approach.
On the fusion model, there is interaction, mutual learning among di-
fferent cultures, and there are still cultural mixtures (Herskovits, 1938; 
LaFromboise, Coleman & Gerton, 1998; Simons, 1901), which will 
produce a new culture with internal diversity (Bastide, 1971, 1973; 
Castro, 2012, 2014a, b, 2015, 2016a). The Freyre (1986/1933; Rud-
min, et al., 2016) and the Ortiz (1995/1940) theories and the policies 
of Alexander the Great (Simons, 1901) are examples of the fusion 
model. 
On the intercultural model at private and individual levels, the mi-
nority may change or maintain its cultural legacy, because of the lais-
sez-faire point of view. However, the minority at the public level is ex-
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pected to get adaptation regarding the majority culture, for instance, 
at labor and educational domains. At the institutional level, the inte-
raction among different cultures is reduced. The universalistic values 
of the French Republic can be an example of the model, because those 
institutional values are not expected to change, due to the minority 
agency. According to Taylor (2012), the intercultural model entails 
interaction, and the multicultural does not. The concept of accultura-
tion is under evolution. Now, it is still necessary to contextualize the 
concept, and how it was approached on the current article.
2.2 Acculturation as a two-way learning process of cultural ex-
changes and changes
Acculturation may be conceived as an effect of human migrations, 
exchanges (McGee, 1898), colonization and wars, due to intercultural 
contact among different cultures. It may be also conceived as a cause, 
because it creates cultures, which are transmitted over generations. In 
addition, culture and historical backgrounds are shaping the reactions 
(attitudes, behaviors) regarding acculturative changes, in a similar way 
that national policies (Taft, 2007) are shaping the reactions regarding 
immigration (Bourhis, et al, 1997; Coenders, Lubbers, Scheepers & 
Verkuyten, 2008).
Since the Palaeolithic and the Neolithic that cultural interaction 
among different cultural groups leads to acculturation, and it crea-
tes cultural and ethnic diversities (Coppens, 2012; D’Errico, et al., 
1998; Gronenborn, 2003; Pääbo, 2013). The word and the accultura-
tion approach were coined on the Western culture by Powell (1880). 
However, the phenomenon is universal and tolerance is not exclusive 
of the Western liberal thought. For example, the Syrian Umayyad Ca-
liphate in Iberian Peninsula reported the three main monotheist reli-
gions living on the same territory (Christie, 2006; Glick & Pi-Sunyer, 
1969).
Anthropology started concerned with the origin of culture. The first 
explanation was the evolutionist. Later, it appeared the concept of 
cultural diffusion (Barnard, 2004; Eriksen & Nielsen, 2013; Deliège, 
2013). The concept of acculturation appeared later, and it was con-
nected with learning a second culture (Powell, 1880). The concept of 
acculturation was concerned about intercultural contact and chan-
ges in unfamiliar cultures, so it is concerned with acculturation as 
an effect. Evolutionist and diffusion approaches were connected with 
acculturation as a cause of culture.
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Some anthropologists were concerned with minority cultural main-
tenance, non-violence and discrimination (Chamberlin, 1905). Yet, 
other researchers did not and sometimes they were working for co-
lonial administrations (Bateson, 1935). Consequently, the accultu-
ration concept gained an ambiguous meaning connected to Western 
colonization (Grenon, 1992; Rudmin, Wang & Castro, 2016). On 
the French literature, for instance, the concept was almost dismissed, 
because of its colonialist origin (Brégent, Mokounkolo & Pasquier, 
2008; Sabatier & Boutry, 2006). According to Westphal-Hellbusch 
(1959), Germans anthropologists took a similar position.
Another consideration about intercultural relationship is connected 
with the reaction regarding contact. Perhaps, on the Western culture, 
the first written reaction belonged to Plato (Rudmin, 2003a). Besides 
to be a two-way learning process of cultural exchanges and changes, 
acculturation is complex, and it is not possible to find out a single 
pattern. The Western European colonialism (Hobsbawm, 1977) prai-
sed assimilation or separation regarding the ruled cultures, and rarely 
praised fusion (Detocqueville, 2002/1835; Castro, 2015, 2016c, d, 
e; Freyre, 1986/1933; Myrdal, 1944; Simons, 1901). Later, the civil 
rights movement drove to the preference for the multicultural model 
(Glazer, 1997). So, different cultures living in the same territory (di-
versity), relative tolerance, and the majority concern about the mino-
rity integration. On the multicultural approach, integration means 
that the minority is learning the majority culture and at the same time 
is maintaining its culture (Berry, 2001). For this reason, the multicul-
tural approach entails a main contradiction, because it presumes cul-
tural maintenance, regardless the minority adaptation. It is possible to 
find out different patterns of acculturation in the literature and over 
time and space. However, the common characteristic is that culture 
and acculturation are done by fusion of cultural features.
2.3 Complexity and diverse patterns
The word acculturation was coined, in the 19th century, possibly by 
Powell (1880). However, the appraisals about additional cultures, 
about intercultural relationships and their cultural changes are inner 
to intercultural contact (Barth, 1969). On the Western culture He-
rodotus (Redfield, 1985), Posidonius and later Strabo wrote about 
barbarians, e.g., Celts and Jews (Bloch, 2004; Buchsenschutz, 2004; 
Webster, 1996). The Roman Empire had the military power (Roux, 
2004), although it was under the Hellenic influence. The Helleni-
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zation of Rome was closer to fusion than to assimilation (Simons, 
1901). Castro (2014a, b, 2016a) provided also a different point of 
view, because the Portuguese, during the 16th century, were a mino-
rity who tried to change the Japanese majority.
In the anthropological literature, it is possible to find out fusion. Tax 
(1941), Vogt (1955) and Polgar (1960) described the multicultural 
model. However, the common element among their descriptions is 
that fusion was previous to the multicultural outcome. In turn, Lesser 
(1933) and Spicer (1954, 1958) reported two-way of intercultural 
influences. Herskovits (1967) and Bastide (1971) reported how the 
Afro-Americans were not in a passive attitude regarding European 
rulers. Therefore, in the past, researchers accomplished robust studies 
and those works deserve attention (Leal, 2011).
The complex and contradictory nature of the acculturation outco-
mes can be reported by the American dilemma, which was described 
by Myrdal (1944). On the WASP culture, assimilation was the main 
ideal, and in a lesser degree fusion (DeTocqueville, 2002/1835). 
However, Myrdal (1944) reported a clear separation among cultu-
res. In fact, the Afro-Americans and the Indigenous minorities were 
discriminated. Afro-Americans were acculturated to the WASP cultu-
re, yet their new ethnic identity was not validated by the dominant 
group. Therefore, no model described accurately the reality, because 
assimilation did not occur, but the multicultural cultural maintenan-
ce also did not occur, because Afro-Americans changed their original 
cultural features. The outcome was fusion, even because the majority 
also changed, for instance, by jazz (Merriam, 1955).
3. Methodology: an emic approach
The complexity of the acculturation patterns guided the current re-
search to the etic and the emic topics. Cross-cultural Psychology aims 
often to universalize its theories and its empirical works, doing an etic 
approach (Pike, 1954). However, in turn, the emic approach does not 
aim to generalize (Brislin, 1976). The current research did an emic 
approach, because acculturation was considered as a very complex 
phenomenon.
In a broader context than Cross-Cultural Psychology (Osgood, 1967), 
it is possible to state that to accomplish universality, it is necessary 
that all cultures should have agency, participation, and debate about 
what is universal in order to develop a common public sphere (Haber-
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mas, 1991).  The postmodernist thought goes further than Habermas, 
because it puts the emphasis on the impossibility to translate cultu-
ral content among cultures (Bhabha, 1994). In turn, Spivak (1988) 
speaks about the necessity of learning with subaltern (discriminated) 
people.
3.1 Reasons to apply the work of Wenceslaus de Morães
The current research employed the work of Wenceslaus de Morães as 
a primary source (Ember & Ember, 2009). The Wenceslaus’s works 
(1897, 1904, 1905a, 1905b, 1906, 1916, 1925) have more than one 
century, Hence they make possible to understand the intercultural re-
lationships beyond the current concerns (Fukuyama, 1992; Hunting-
ton, 1996), and at the same time the research will be rooted in them. 
The author of the present article came from Psychology. However, 
he considered that History and Anthropology can provide a distant 
point of view regarding the present topic without dismissing social 
dominance (Sidanius & Pratto, 1999), ethic concerns and a culture 
of peace (Christie, 2006).
Psychological research (Finkel, Eastwick & Reis, 2015; Makel, 2014; 
McGuire, 1973; Simmons, Nelson & Simonsohn, 2011) and parti-
cularly acculturation research are facing many problems, and the past 
can provide partial solutions to the present (Bowskill, et al., 2007; 
Burman 2007; Cresswell, 2009; Ozer, 2013; Rudmin, 2003a, b, 
2009; Rudmin, et al., 2016; Schwartz & Zamboanga, 2008). 
Another reason to employ the work of Morães is placed on his lesser 
ethnocentric point of view. Morães learned more and more the Japa-
nese mindset. He reported two main features of the anthropologic 
work. The first one is to be alone in a strange cultural environment. 
The second one is to participate, to observe and to describe it as an 
outsider (Bernard, 2006; Malinowski, 1958; Mauss, 1926). The point 
of view of Wenceslau de Morães is close to Montaigne (n/d/1595), 
because both praised who were different.
On the beginning of the 20th century, Morães worked as a key-in-
formant for the Portuguese culture, because his intercultural contact 
and learning a second culture (acculturation) enlarged the Portuguese 
knowledge about the humankind. He was placed on a middle point, 
being bicultural in the sense of fusion, which gave a sense of ambigui-
ty in a time of nationalistic identities. Morães was not a unique case 
in the Portuguese culture, for instance, Lévi-Strauss (1998) wrote that 
Wenceslau de Morães: acculturation between ideals and life experiences
216
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
the small book of Luis de Fróis (2001) was the best example of the 
Proto-Anthropology. Morães had the so-called Portuguese plasticity 
to learn second cultures (Almeida, 2004; Castro, 2014a, b). Accor-
ding to Gilberto Freyre (1954, 1961, 1986/1933), Fernão Mendes 
Pinto was the paradigm of the Portuguese plasticity (Souza, 2000). 
Morães also had cultural empathy, because the book O culto do chá 
(Morães, 1905) was written one year before the classic of Okaku-
ra (1906). The book of Okakura (1906) established a cross-cultural 
comparison regarding the Western culture, and it became a classic of 
the Japanese thought. 
The analyzed works of Morães were Dai-Nippon, O grande Japão 
(1897), Cartas do Japão I: Antes da guerra -1902-1904 (1904), O culto 
do chá (1905a), Cartas do Japão II, Um ano de guerra - 1904-1905 
(1905b), Paisagens da China e do Japão (1906), O bon-odori em Tokus-
hima, caderno de impressões íntimas (1916), Relance da alma japonesa 
(1925). The Morães works were ranging from 1897 to 1925, covering 
28 years. So, he wrote about Japan for longer than Lafcadio (1892), 
and longer than the brief voyage of Loti (1888). The books of Morães 
were written in a journalistic style, and they were descriptive, but they 
were written in an intimate way (Morães, 1897).
3.2 Applied techniques
The empirical work was qualitative (Bernard, 2006), and it employed 
content analysis (Allport, 1942; Krippendorff, 2004). On Cross-Cul-
tural Psychology, according to Ward (2001), the main topics on the 
acculturation research were attitudes, ethnic identity and coping (dis-
tress versus eustress). On the current paper attitudes (regarding inter-
cultural relationships and acculturative changes) and ethnic identity 
were analytical codes employed in the content analysis. Other codes 
were immigration, imitation, and colonial relationships.
The first sampling started with literature review. When content analy-
sis works with documents, they have to be chosen, doing samples. The 
researcher chose books of Morães which were available on PDF files. 
Firstly, the works of Morães were under one first analytical reading. 
Afterward, the researcher came back to documental sampling, rewri-
ting data by the codes, and reading another time the books by the year 
of publication. The analyzed data were reduced to manageable and to 
representative transcriptions until it reached saturation (Krippendor-
ff, 2004). Transcriptions were not translated and added to the current 
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article. Afterward, it was checked out the different content from each 
code. Later, it was checked out the associations among codes (Neuen-
dorf, 2002; Smith, 2000), and their implications for the acculturation 
concept (Goulding, 2002). The works of Morães have more than one 
more century; hence it is necessary to contextualize them.
3.3 Historical contexts from today and from the time of Wenceslau 
de Morães 
It was necessary to contextualize the research in order to establish 
diachronic comparisons and to understand the work of Morães, ac-
cording to the current days. Nowadays, the world is facing climate 
changes (Lovelock, 1972), it is threatened by nuclear war, and eco-
nomic exhaustion (Cohen, 2015; Passet, 1979). The economic pro-
duction is accomplished more and more by robots and by computers 
(Stiegler, 2015).
The world is interdependent, and it has several major cultural cen-
ters. Nowadays, there is a burst of information (Serres, 2012; Stiegler, 
2015), and there are easier communications (Hobsbawm, 1995). At 
the time of Morães newspapers were the main source of information, 
and television and internet were absent. The geographic knowledge 
about the planet was completed at the Wenceslau de Morães time, 
and it started to be globalized. However, time was slower. For instan-
ce, letters from Kobe were passing from Vancouver, and they took 30 
days to reach Lisbon (Morães, 1904). The perception of space also 
changed, today the current point of view about the planet includes 
the regard from outside, and it is observed as an ecosystem (Morin, 
2003).
At the time of Morães, Portugal was a monarchy, and a fragile empire 
(Morães, 1904). The Portuguese industrial development was scarce 
and Portugal would not dispute with other empires. Morães described 
some of the Portuguese Asian colonies; East-Timor as wild, and Ma-
cau as abandoned and under the influence of Hong Kong. At the 
time of Morães, industrial and technological changes were perceived 
aside from the current ecological exhaustion. There was a real belief 
in progress (Hall, 1992). The colonial relationships should be regar-
ded under that reality. Europeans and Westerns were dominating the 
course of development. Today, the planet is full of non-places (Augé, 
1995), so places without significance and mere locals of passage. Yet, 
on the Wenceslau de Morães’s time, it was populated by nationalistic 
spaces and identities. Today, the ethnic identity is intertwined (Serres, 
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2012) and it is formulated beyond the tribe, the family and the State 
(Bauman, 2004; Lyotard, 1988; Maffesoli, 2014).
Another topic connected with acculturation (learning) and with na-
tionalism was mass education or socialization. In the 19th century, 
mass education was needed to create national identities. Mass educa-
tion reduced national diversities and Western colonies were also ac-
culturated by socialization. 
History was produced by the point of view of the winners (Goody, 
2006). However, today it is necessary to add the point of view of the 
losers (Goody, 2006; Castro, 2016b). Today, there are more and more 
persons with double and even with several cultural backgrounds. It 
may drive to a global historical narrative. Global History (Gruzins-
ki, 1999, 2004; Maalouf, 1999; Subrahmanyam, 2004, 2012) can 
provide a shared narrative, because it can work as a symbolic artifact 
(Hughes, 1987; Vygotsky, 1978/1930), and it can still offer a lesser 
ethnocentric point of view.
4. Empirical outcomes
4.1 Morães’s attitudes regarding acculturative changes and inter-
cultural relationships
In the current article, it is important to state that violence and discri-
mination are approached taking into account the work of Elias and 
Scotson (1994). Violence and discrimination may change according 
to who is the ‘established’ and according to who is the ‘outsider’ at a 
certain moment and territory. Moreover, it is possible that there are 
several social actors, and their power positions may change (Foucault, 
1966, 1980). Postcolonial and postmodern studies displayed the re-
lationship between power and culture (Bhabha, 1994; Hall, 1992, 
1996; Said, 1978; Spivak, 1988). However, Japan was never colonized 
or dominated by Europeans.
According to Ward (2001), in Cross-Cultural Psychology attitudes 
are one of the three main topics on the acculturation research. Ac-
cording to Morães (1897, 1905a, 1925), Japan would be separated 
from the rest of the world. According to him, buy and sell was the 
best way (and unique) to establish an intercultural contact. Taking 
into account the pervasive Berry Model (2001), Morães preferred the 
separation attitude. However, the Berry Model (2001) is assigned for 
minorities, and the Japanese were a dominant cultural group.
Joaquim Filipe Peres de Castro
219
Se
cc
ió
n 
G
en
er
al
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
According to Morães (1904, 1905a, b), cultural diversity would be 
maintained by trading, because it entailed a reduced intercultural 
relationship. He thought that each culture and civilization should 
maintain their cultural traits untouched. The Morães attitude seems 
to be alike the Bhabha (1994) point of view, because, according to 
the latter, the essential difference should be maintained. However, 
both authors did not answer to the contradiction. The contradiction 
appeared due to the increasing intercultural contact. Furthermore, in 
fact, trading shaped the Japanese cultural changes, and it drove to 
an aggressive nationalistic reaction. The pervasive multicultural Berry 
Model (2001) is also contradictory, because it presumes the minority 
cultural adaptation, but at the same time, it presumes the minority 
cultural maintenance.
4.2 Imitation as cultural creation
Rudmin (2009) stated that imitation is a main way to learn a second 
culture, besides getting information, mentoring and instruction. 
Castro (2014a; b) added rational disputation or arguing, curiosity, 
observation, listening, reading, traveling and the use of information 
technologies (Castro, 2016b) as ways to learn a second culture.
Morães (1905b) called the Japanese imitation of nationalization, be-
cause the Japanese adapted outsider cultural features and sometimes 
they improved them. The Japanese imitation was a cultural feature al-
ready present on the books of Fernão Mendes Pinto and Fróis. Morães 
(1905a) perceived the Japanese imitation was as a positive feature and 
almost genetic determined. Yet, imitation was often perceived with 
prejudice, because who was imitating was not considered as culturally 
active and creative. However, Tarde (1903) stated that imitation was 
the main mechanism to explain the origin and innovation of culture, 
‘. . . imitations are modified in passing from one race or nation to ano-
ther. . . ’ (p. 22). According to Tarde (1902, 1903), imitation drives 
to difference, and not only to repetition. He influenced the works of 
Bandura and Deleuze. Deleuze wrote that imitation is a, ‘. . . process 
of repetition understood as the passage from a state of general diffe-
rences to singular difference . . .’ (Deleuze, 1994, p. 76). Imitation is 
maybe the main mechanism that explains the Japanese adaptation and 
at the same time cultural maintenance. Imitation worked by fusion, 
and it drove to cultural maintenance, changes and also to diversity.
4.3 Ethnic identity 
The end of the 19th century and the beginning of the 20th century 
were nationalistic times. Globalization was increasing by imperial and 
industrial interventions (Clastres, 1974; Hobsbawm, 1977, 1995; 
Scott, 2009). Race was still a concept and a discursive apparatus, 
and afterward, it was replaced by the notion of ethnic identity (Lé-
vi-Strauss, 1952). 
The ethnic identity is dynamic (Barth, 1969; Phinney & Ong, 2007), 
and it is a construction over the entire lifespan, and it is also a mul-
tidimensional construct that referrers to the individual identity or 
sense of self as a member of an ethnic group. The concept of ethnic 
identity has three main dimensions. The first dimension is the self-ca-
tegorization. However, it can be ascribed by other persons or groups. 
The second dimension is a subjective sense of belonging to the ethnic 
group, and it is measured by positive or negative direction towards it. 
The third and main dimension is its development by the exploratory 
behavior (Phinney & Ong, 2007).
As was mentioned previously, Morães reported as ambiguous ethnic 
identity. He was taking more and more the Japanese ethnic identity. 
He married outsiders, converted to Buddhism, learned extensively the 
Japanese culture by exploratory behavior. Furthermore, he was wor-
king as a kind of key-informant for the Portuguese culture. 
In the works of Morães, the ethnic identity appeared, because of phe-
notypes features. Europeans were described and caricatured as blond 
and red (Barth, 1969; Morães, 1904). He preferred the Japanese eth-
nic identity. He especially praised the Japanese female in comparison 
to the European, regardless that he felt discriminated and even racism 
(Morães, 1897). For instance, he wrote that he was more discrimina-
ted than the Chinese persons living in Japan after the First Sino-Japa-
nese War (Morães, 1897).
On the books of Morães, ethnic identity and race were connected 
with the world competition, and, according to Morães, whites (Wes-
tern Europeans, North-Americans, and Russians) would recognize 
that another race performed better than them, i.e., the Japanese. He 
approved the opinion of Herbert Spencer (Morães, 1905b; Spencer, 
1855, 1873), and recommended a separation or segregation attitu-
de regarding Westerns. The English author considered the biological 
mixtures among Japanese and Westerns as dangerous, and Morães 
shared that point of view. Therefore, Morães was not sharing the fu-
sion theory of Freyre (1986/1933). It is important to notice that his-
torically the social Darwinism of Herbert Spencer was employed by 
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Shigetake Sugiura to justify the Japanese superiority.
Morães (1905a) offers a lesser ethnocentric point of view than most 
of orientalists writers. However, there are contradictions in his narra-
tive, and most of them are related to the social dominance position 
in the World competition. Portugal had colonies in Asia, i.e., Macau 
(China), Goa (India), and East-Timor. However, Morães did not de-
clare that the Portuguese colonies should be decolonized. Furthermo-
re, Morães did not provide attention to the Japanese minorities, e.g., 
the Ainus.  Wenceslau de Morães stated that they would disappear 
(Morães, 1905b). Morães also mentioned another minority; Buraku-
min (Morães, 1897). However, in fact, Burakumin were not an ethnic 
minority, because they were discriminated due to their socioecono-
mic status (Rudmin, 2009). Hafu, i.e., biracial persons were not also 
praised by Morães. Finally, people from Okinawa were described un-
der the Japanese nationalistic values and power. Therefore, Morães 
replaced the European by the Japanese power, and he did not offer a 
valid decolonization. Morães justified the Japanese invasion of Korea 
and Manchuria by the social dominance position on the humankind 
competition. He perceived inferior and superior races, maybe because 
of the humankind competition, and because industrial development 
and social evolutionist were connected.
Morães praised cultural diversity, as today the multicultural approach 
preferred it. However, both attitudes are favored reduced intercultural 
relationships. The multicultural Berry Model (2001) entailed a ma-
jor contradiction, because contact and learning a second culture were 
presumed that they did not change the minority culture. A similar 
contradiction was present on Morães. The question about cultural 
contact and changes is unsolved. According to Morães, peace would 
be reached just by trading. However, trading was an important part of 
the imperial competition. Theories should be adapted to reality and 
not the opposite, as Touraine wrote, ‘The absolute multiculturalist 
hypothesis is as absurd as that of the cultural homogeneity of a city 
or country. Intercultural relations are the only reality - and they are 
what need to be studied, from trampling over the Other to cultural 
mixing.’ (Touraine, 2007, p. 153). The intercultural conflict appeared 
due to contact. Intercultural conflict may be independent of learning 
a second culture. For instance, Afro-Americans were assimilated at 
many domains; however, they are still separated and discriminated. 
Morães reported a contradiction between his ideals and life, because 
his own ethnic identity was fused. However, he preferred and praised 
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minimal intercultural contact for the Japanese culture.
4.4 Colonial relationships
At the time of Morães, the Western empires gained their maximum 
extension, and Japan was the first non-Western country in the globa-
lized competition. Wenceslau de Morães perceived strategic topics. 
He understood the importance of war connected with political and 
economic issues (Clausewitz, 1943/1832). Morães justified the mo-
dernization and the militarization of Japan (Morães, 1897) in order 
to avoid the Western powers. According to Moisi (2009), fear and 
humiliation are some of the main emotions that are driven foreign po-
licies. In the Japanese case, and according to Morães, fear shaped the 
Japanese modernization and sense of ethnic and cultural superiorities. 
However, as Adler (1925) wrote, often the complex of superiority hi-
des a complex of inferiority, and both are connected and overlapped. 
Therefore, Japan was under a quick modernization, yet it drove to 
a psychological regression. As Okakura (1906), Morães (1905a, b) 
thought that the Japanese acculturation and modernization were Wes-
tern faults. The escalating Japanese social dominance was described as 
prone to drive to decolonization. According to Morães (1897, 1904, 
1905a), the occupation of Taiwan and later of Korea and Manchuria 
(against Russia) was justified by the Japanese decolonization mission 
(Morães, 1897). Today, it seems a contradiction. However, Morães 
did not perceive it, maybe because humankind was in a permanent 
social dominance competition. The Morães attitude (and the Japanese 
victimization and blaming other cultures) drove to splitting and pro-
jecting. Therefore, to maladaptive defense mechanisms (Freud, 1936) 
of the paranoid-schizoid position (Klein, 1946). Peace, in the words 
of Morães, would arrive by limiting the intercultural relationships 
(just trading). However, as Morães himself reported, the moderniza-
tion of Japan drove to intense cultural changes, and Morães did not 
perceive the contradiction. 
4.5 Immigration
Wenceslau de Morães perceived immigration as a dreadful pheno-
menon, his position may be perceived as conservative, and far-away 
from the current humanistic thought (Eco, 2000). However, at the 
end of the 19th century and at the beginning of the 20th century, 
the immigration topic was connected with international crime and 
socioeconomic inequality. In Europe maybe one of the first efforts to 
control immigration was the Aliens Act of 1905, and it was connected 
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to international crime (Knepper, 2010). Moreover, in Asia, the tra-
ffic of coolies was compared with slavery, because often coolies were 
illegal and forced (Morães, 1897, 1905a, 1916), and it encompassed 
persons with low education and low socioeconomic status.
According to Morães (1905b), immigration was an economic pro-
blem at two levels. Firstly, it was a consequence of social and econo-
mic inequalities at national level (Castro, 2008, 2011). Secondly, at 
international level countries were engaged in human traffic (Morães, 
1897, 1905a, b). Macau and mainly Hong Kong were engaged in 
immigration traffic and Hong Kong on the opium traffic.
Immigration was also connected to the ethnic identity topic, mainly 
because Morães praised Spencer and both preferred the separation at-
titude regarding Westerns, and both disliked the biological mixtures. 
Morães took the Lamarck ideas about adaptation, he stated that each 
folk had the own natural environment, thus to live in another natural 
environment would be dangerous. The opinions of Morães are the 
advantage to remember readers that immigration may be tricky at 
national and international levels, aside from the current binary speech 
(good or bad phenomenon) about the topic.
5. Conclusions and suggestions
Morães provided a lesser ethnocentric point of view than most of 
orientalist writers, and he reported to learn a second culture. The wor-
ks that were approaching Westerns and Europeans learning second 
cultures were uncommon (Castro, 2014a, b, 2015; Geschke, Mum-
mendey, Kessler & Funke, 2010; Rudmin, Villemo & Olsen, 2007; 
Rudmin, et al., 2016). Willems (1944) and Hallowell (1957) were 
some of the exceptions on the American Anthropologist.
Richeson and Sommers (2016) reported recent demographic changes 
in the USA; the white majority is expected to be a minority. After the 
civil rights movement, the assimilation model was almost dismissed 
and was replaced by the multicultural model (Glazer, 1997). The mul-
ticultural model praises the minority cultural maintenance. However, 
it implies the existence of the larger society and also encompasses re-
duced intercultural interactions, which were already present in the 
North American culture (DeTocqueville, 2002/1835; Myrdal, 1944). 
In Europe, the demographic changes are also taking place. The Euro-
pean or white majority reaction should be understood as a customary 
reaction regarding cultural changes and outsider cultures. However, 
Western responsibilities on colonization should be remembered.
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Power positions may change (Foucault, 1980) among cultural groups. 
Yet, violence and discrimination should be absent in intercultural re-
lationships. The limits of the current liberal tolerance should be pla-
ced on discrimination, violence, and asymmetric power relationships. 
At the United Nations, Lévi-Strauss (1952) stated that the race topic 
encompassed a deeper problem, i.e., the difficulty to live together.
As was stated at the outset, acculturation is often a complex and con-
tradictory phenomenon. The Morães’s work and life are reporting it. 
At the individual level, Morães reported a bicultural and fusionist life 
during nationalistic and colonialist times. However, at the social level 
and on his books, he preferred a reduced cultural relationship among 
Japan and Westerns, in order to maintain the Japanese culture and 
global diversity. The current article reported several contradictions 
placed on the Morães books, mainly on attitudes regarding changes, 
ethnic identity, and colonial relationships. Morães’s contradictions are 
connected to social dominance, even because the reduced Japanese 
behavior regarding other cultures drove in fact to violent relations-
hips. The Morães’s attitude revealed the current limits of the multicul-
tural model, because contact led to changes, and not only to cultural 
maintenance. It also revealed the limits of assimilation, because Japan 
imitated other cultures, but maintained its culture. Furthermore, the 
current article did not provide a single and final solution for inter-
cultural conflicts and for conflicts driven by acculturative changes, 
contact, and cultural distance. Acculturation is a dynamic process of 
cultural creation, and concerns about the own cultural changes are 
usual and reasonable (if one culture is not aggressing another culture). 
Perhaps, another effect of globalization, besides the Western demogra-
phic changes, will be Global History, a global narrative, because today 
there are more and more people with several socialization processes. 
Global History would work as a common framework with respect to 
diversity and by cultural differences. It is also important to approach 
Westerns and Europeans learning second cultures, as Morães did. Fi-
nally, it is important to state that there is no single pattern of accul-
turation and that there is no better or worse acculturative preference.
Fecha de recepción: octubre 2016
Fecha de aprobación: enero 2017 
Joaquim Filipe Peres de Castro
225
Se
cc
ió
n 
G
en
er
al
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
REFERENCES
Adler, Alfred. 1925. The practice and theory of individual psychology. 
London: Routledge & Kegan Paul.
Allport, Gordon. 1942. The use of personal documents in psychological 
science. New York: Social Science Research Council.
Almeida, Miguel. 2004. An earth-colored sea: “Race,” culture, and the 
politics of identity in the postcolonial Portuguese-colored sea. Oxford, 
UK: Berghahn Books.
Álvares, Jorge. 1960. “Informação”. In Adelino. Calado (ed.), Livro que 
trata das cousas da India e do Japão, Vol. XXIV. Coimbra: Boletim da 
Biblioteca da Universidade de Coimbra, 99-112. Originally published 
in 1547.
Arends-Tóth, Judit, and Van de Vijver, Fons. 2006. “Issues in concep-
tualization and assessment of acculturation”. In Marc, Bornstein, and 
Linda, Cote (eds.), Acculturation and parent-child relationships: Mea-
surement and development. Mahwah, NJ: Erlbaum, 33-62.
Augé, Marc. 1995. Non-places: Introduction to an Anthropology of 
supermodernity. London: Verso.
Barnard, Alan. 2004. History and theory in Anthropology. Cambridge: 
Cambridge University Press.
Barth, Fredrik. 1969. Ethnic groups and boundaries. The social organi-
zation of culture difference. Oslo: Universitetsforlaget.
Bastide, Roger. 1971. As religiões africanas no Brasil. São Paulo: Pio-
neira.
Bastide, Roger. 1973. “Les relations raciales en Amérique anglo-saxonne 
et en Amérique latine”. Académie des sciences d’outre-mer 33, 215-229. 
Bateson, Gregory. 1935. “Culture contact and schizmogenesis”. In Steps 
to an ecology of mind; collected essays in Anthropology, Psychiatry, 
Evolution, and Epistemology. London: Jason Aronson, 71-82.
Bauman, Zygmunt. 2004. Amor líquido: Sobre a fragilidade dos laços 
humanos. Rio de Janeiro: Jorge Zahar.
Benedict, Ruth. 1946. The chrysanthemum and the sword: Patterns of 
Japanese culture. Boston: Houghton Mifflin Company.
Bernard, Russell. 2006. Research methods in Anthropology: Qualita-
tive and quantitative approaches. Lanham, MD: Rowman & Littlefield 
Publishers.
Bhabha, Homi. 1994. The location of culture. London: Routledge.
Wenceslau de Morães: acculturation between ideals and life experiences
226
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
Bloch, René. 2004. “Posidonian thoughts ancient and modern”. Journal 
for the Study of Judaism 35, 284-294.
Boas, Franz. 1982. Race, language, and culture. Chicago: University of 
Chicago Press. Originally published in 1940.
Bourhis, Richard., Moise, Léna., Perreault, Stéphane, and Senécal, Sa-
cha. 1997. “Towards an interactive acculturation model: A social psy-
chological approach”. International Journal of Psychology 32, 369-386. 
Bowskill, Matt., Lyons, Evanthia, and Coyle, Adrian. 2007. “The rhe-
toric of acculturation: When integration means assimilation”. British 
Journal of Social Psychology 46, 793-813.
Brégent, Martine., Mokounkolo, René, and Pasquier, Daniel. 2008. 
“Recherche et classification d’indicateurs d’acculturation à partir du 
contexte francophone”. Psychologie Française 53, 51-69. 
Brislin, Richard. 1976. “Comparative research methodology cross-cul-
tural studies”. International Journal of Psychology 11, 215-229.
Buchsenschutz, Olivier. 2004. “Les celtes et la formation de l’Empire 
romain”. Annales Histoire, Sciences Sociales 59, 337-361.
Burman, Erica. 2007. “Between orientalism and normalization: 
Cross-cultural lessons from Japan for a critical history of psychology”. 
History of Psychology 10, 179-198.
Case, Angus, and Deaton, Anne. 2015. “Rising morbidity and mortality 
in midlife among white non-Hispanic Americans in the 21st century”. 
PNAS 112, 15078-15083.
Castro, Joaquim. 2008. Os efeitos da aculturação no vaivém da emi-
gração continental: Um estudo de caso em Melgaço. Dissertação de 
mestrado não publicada, Universidade Fernando Pessoa, Porto, Portu-
gal. [Unpublished Master Dissertation Universidade Fernando Pessoa, 
Porto, Portugal].
Castro, Joaquim. 2011. “Os efeitos da aculturação no vaivém da emi-
gração continental: Um estudo de caso em Melgaço”. Revista Portugue-
sa de Estudos Regionais 25/26, 67-76.
Castro, Joaquim. 2012. The Portuguese tile in the Rudmin Accultura-
tion Learning Model: A fusion case. In L. Gaiser and D. Čurčić (eds.), 
EMUNI, bridging gaps in the Mediterranean research space. Confe-
rence proceedings of the 4th EMUNI Research Souk, 17-18 April. El. 
Knjiga/Portorož: EMUNI University, 618-625.
Castro, Joaquim. 2014b. O contexto da aculturação português através 
do modelo de Rudmin: do encontro intercultural com o Japão até ao 
Luso-Tropicalismo. Actas dos Dias da Investigação na Universidade 
Joaquim Filipe Peres de Castro
227
Se
cc
ió
n 
G
en
er
al
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
Fernando Pessoa. Porto: GADI.
Castro, Joaquim. 2015. Towards a Psychology of fusion in the accul-
turation phenomenon. Actas dos Dias da Investigação na Universidade 
Fernando Pessoa. Porto: GADI.
Castro, Joaquim. 2016a. “Acculturation in the Portuguese overseas ex-
perience with Japan: A Rudmin Model application”. Daxiyangguo: Re-
vista Portuguesa de Estudos Asiáticos 20, 89-120. 
Castro, Joaquim. 2016b. “A aprendizagem duma segunda cultura e a 
identidade étnica dos indígenas brasileiros através duma rede social: es-
tudo exploratório”. Religacion, Revista de Ciencias Sociales y Humani-
dades 2, 75-94.
Castro, Joaquim. 2016c. A literature review on the Portuguese emi-
gration literature and acculturation. Actas dos Dias da Investigação na 
Universidade Fernando Pessoa. Porto: GADI.
Castro, Joaquim. 2016d. “The contributions of Gilberto Freyre for the 
acculturation research”. The Portuguese Studies Review, (In press).
Castro, Joaquim, and Rudmin, Floyd. 2016e, June. What can contem-
porary USA learn from the history of Portuguese imperial power in 
Japan and in Brazil? Paper presented at 39th Annual Conference of the 
International Psychohistorical Association, New York University.
Chamberlin, A. F. (1905). The contributions of the American Indian 
to civilization. Proceedings of the American Antiquarian Society, 16, 
91-126.
Christie, Dan. 2006. “What is Peace Psychology the Psychology of?” 
Journal of Social Issues 62, 1-17. 
Clastres, Pierre. 1974. La société contre l’état. Paris: Les Éditions de Mi-
nuit.
Clausewitz, Carl. 1943. On war. New York: Random House. Origina-
lly published in 1832.
Coenders, Marcel., Lubbers, Marcel., Scheepers, Peer, and Verkuyten, 
Maykel. 2008. “More than two decades of changing ethnic attitudes in 
the Netherlands”. Journal of Social Issues 64, 269-285.
Cohen, Daniel. 2015. Le monde est clos et le désir infini. Paris: Éditions 
Albin Michel.
Coppens, Yves. 2012. Le présent du passé au carré: La fabrication de la 
préhistoire. Paris: Odile Jacob.
Cresswell, James. 2009. “Towards a post-critical praxis: Intentional sta-
Wenceslau de Morães: acculturation between ideals and life experiences
228
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
tes and recommendations for change in acculturation psychology”. In-
ternational Journal of Intercultural Relations 33, 162-172. 
Deleuze, Gilles. 1994. Difference and repetition. New York: Columbia 
University Press. Originally published in 1968.
Deliège, Robert. 2013. Une histoire de l’anthropologie - écoles, auteurs, 
théories. Paris: Éditions du Seuil.
D’Errico, Francesco., Zilhão, João., Michele, Julien., Mominique, Ba-
ffier, and Pelegrin, Jacques. 1998. “Neanderthal acculturation in Wes-
tern Europe? A critical review of the evidence and its interpretation”. 
Current Anthropology 39, 298-311.
DeTocqueville, Alexis. 2002. Democracy in America, Vol I. Pennsylva-
nia: The Pennsylvania State University. Originally published in 1835.
Eco, Umberto. 2000. Cinq-questions-de-morale. Paris: Éditions Gras-
set & Fasquelle.
Elias, Norbert, and Scotson, John. 1994. The established and the outsi-
ders: A sociological enquiry into community problems. London: Sage 
Publications. Originally published in 1965.
Ember, Carol, and Ember, Melvin. 2009. Cross-cultural research me-
thods. Lanham: AltaMira Press.
Eriksen, Thomas, and Nielsen, Finn. S. 2013. A history of Anthropolo-
gy: Second edition. New York: Plutopress. 
Foucault, Michel. 1966. Les mots et les choses : Une archéologie des 
sciences humaines. Paris: Gallimard.
Foucault, Michel. 1980. Power/Knowledge. Brighton: Harvester.
Freyre, Gilberto. 1959. A aventura e rotina. Lisboa: Livros do Brasil.
Freyre, Gilberto. 1961. Portuguese integration in the tropics. Lisbon: 
Tipografia. Silvas.
Freyre, Gilberto. 1986. The masters and the slaves: A study in the de-
velopment of Brazilian civilization. Berkeley: University of California 
Press. Originally published in 1933.
Fróis, Luis. 1981. História do japam, Vol. II. Lisboa: Biblioteca Nacio-
nal. Originally published in 1594.
Fróis, Luis. 1982. História do japam, Vol. III. Lisboa: Biblioteca Na-
cional. Originally published in 1594.
Fróis, Luis. 1983. História do japam, Vol. IV. Lisboa: Biblioteca Nacio-
nal. Originally published in 1594.
Joaquim Filipe Peres de Castro
229
Se
cc
ió
n 
G
en
er
al
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
Fróis, Luis. 1984. História do japam, Vol. V. Lisboa: Biblioteca Nacio-
nal. Originally published in 1594.
Froís, Luis. 2001. Tratado das contradições e diferenças de costumes en-
tre a Europa e o Japão. Macau: Instituto Português do Oriente. Origi-
nally published in 1564.
Fukuyama, Francis. 1992. The end of history and the last man. New 
York: Free Press.
Glazer, Nathan. 1997. We are all multiculturalists now. Cambridge: 
Harvard University Press.
Glick, Thomas, and Pi-Sunyer, Oriol. 1969. “Acculturation as an expla-
natory concept in Spanish History”. Comparative Studies in Society and 
History 11, 136-154.
Goody, Jack. 2006. The theft of History. Cambridge, UK: Cambridge 
University Press.
Gordon, Milton. 1964. Assimilation in American life: The role of race, 
religion and national origins. New York: Oxford University Press.
Goulding, Christina. 2002. Grounded theory: A practical guide for ma-
nagement, business and market researchers. London: Sage Publications.
Graves, Theodore. 1967. “Psychological acculturation in a tri-ethnic 
community”. South-Western Journal of Anthropology 23, 337-350. 
Grenon, Michel. 1995. “La notion d’acculturation entre l’anthropologie 
et l’historiographie”. Lekton 2, 13-42. 
Gruzinski, Serge. 1999. La pensée métisse. Paris: Éditions Fayard.
Gruzinski, Serge. 2004. Les quatre parties du monde - Histoire d’une 
mondialisation. Paris: La Martinière.
Gunn, Geoffrey. 2003. First globalization: The Eurasian exchange, 
1500-1800. Lanham, MD: Rowman and Littlefield Publishers.
Habermas, Jürgen. 1991. The structural transformation of the public 
sphere: An inquiry into a category of bourgeois society. Cambridge, 
Massachusetts: The MIT Press. Originally published in 1962.
Hall, Stuart. 1992. The west and the rest: Discourse and power. In 
Stuart. Hall, and Bram, Gieben (eds.), Formations of modernity. Cam-
bridge: Polity Press, 275-330.
Hallowell, Alfred. 1957. The impact of the American Indian on Ameri-
can culture. American Anthropologist 59, 201-217.
Herskovits, Melville. 1938. Acculturation: The study of culture contact. 
New York: J. J. Augustin Publisher.
Wenceslau de Morães: acculturation between ideals and life experiences
230
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
Herskovits, Melville. 1967. “Pesquisas etnológicas na Bahia”. Afroásia 
4/5, 89-106. 
Hobsbawm, Eric. 1995. The age of extremes: The short twentieth cen-
tury, 1914-1991. London: Abacus.
Huntington, Samuel. 1996. The clash of civilizations and the remaking 
of world order. London: Simon & Schuster.
Janeira, Martins. 1966. Um intérprete português do Japão – Wenceslau 
de Moraes. Macau: Imprensa Nacional, Instituto Luís de Camões.
Janeira, Martins. 1970. Japanese and Western literature: A comparative 
study. Tokyo: Charles E. Tuttle Company.
Leal, João. 2011. “The past is a foreign country? Acculturation theory 
and the anthropology of globalization”. Etnográfica 15, 313-336. 
Lesser, Alexander. 1933. The Pawnee ghost dance hand game, a study 
of cultural change. New York University Press.
Lévi-Strauss, Claude. 1952. Race and history. Paris: United Nations 
Educational, Scientific and Cultural Organization.
Lévi-Strauss, Claude. 1998. Préface. In L. Fróis, Européens e Japonais: 
Traité sur les contradictions et différences de moeurs. Paris: Chandeig-
ne, 7-11.
Lidin, Olof. 2002. Tanegashima, the arrival of Europe in Japan. Copen-
hagen: Nordic Institute of Asian Studies.
Loti, Pierre. 1888. Madame chrysanthème. Paris: Calmann-Lévy.
Lovelock, James. 2000. Gaia: A new look at life on earth. Oxford: 
Oxford University Press.
Lyotard, Jean. 1988. O pós-moderno. Rio de Janeiro: José Olympio. 
Maalouf, Amin. 1999. Les croisades vues par les Arabes. La barbarie 
franque en terre Sainte. Paris: J’ai lu.
Maffesoli, Michel. 2014. L’ordre des choses, penser la postmodernité. 
Paris: CNRS Éditions.
Makel, Matthew. 2014. “Empirical march: Making science better at 
self-correction”. Psychology of Aesthetics, Creativity, and the Arts 8, 
2-7. 
Malinowski, Bronisław. 1958. The dynamics of cultural change: An in-
quiry into race relations in Africa. New Haven: Yale University Press. 
Originally published in 1945.
Joaquim Filipe Peres de Castro
231
Se
cc
ió
n 
G
en
er
al
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
Markides, Kyriakos & Coreil, Jeanine. 1986. “The health of Hispanics 
in the Southwestern United States: an epidemiologic paradox”. Public 
Health Reports 101, 253-265. 
Mason, Leonard. 1955. “The characterization of American culture in 
studies of acculturation”. America Anthropologist 57, 1264-1279. 
Matsumoto, David. 2002. The new Japan: Debunking seven cultural 
stereotypes. London: Nicholas Brealey Publishing.
Matsumoto, David. 2006.  “Culture and cultural worldviews: Do verbal 
descriptions about culture reflect anything other than verbal descrip-
tions of culture?” Culture & Psychology 12, 33-62. 
Matsumoto, David, and Yoo, Seung. 2006. “Toward a new genera-
tion of cross-cultural research”. Perspectives on Psychological Science 
1, 234-250.
McGee, William. 1898. “Piratical acculturation”. American Anthropo-
logist 11, 243-249. 
McGuire, William. 1973. “The yan and yang of progress in social psy-
chology: Seven koan”. Journal of Personality and Social Psychology 26, 
446-456. 
Meer, Nasar, and Modood, Tariq. 2012. “How does interculturalism 
contrast with multiculturalism?” Journal of Intercultural Studies 33, 
175-196.
Merriam, Alan. 1955. “The use of music in the study of a problem of 
acculturation”. American Anthropologist 57, 28-34. 
Moisi, Dominique 2009. La géopolitique de l’émotion: Comment les 
cultures de peur, d’humiliation et d’espoir façonnent le monde. Paris: 
Flammarion.
Montaigne, Michel. n/d. Essais, livre premier. Édition du groupe Ebooks 
libres et gratuits. Originally published in 1595. Retrieved June 22, 2010, 
from http://www.ebooksgratuits.com/ebooks.php.
Morães, Wenceslau. 1897. Dai-Nippon (O grande Japão). Lisboa: Im-
prensa Nacional.
Morães, Wenceslau. 1904. Cartas do Japão I: Antes da guerra (1902-
1904). Porto: Livraria Magalhães & Moniz.
Morães, Wenceslau. 1905a. O culto do chá. Kobe: Kobe Herald. 
Morães, Wenceslau. 1905b. Cartas do Japão II: Um ano de guerra 
(1904-1905). Porto: Livraria Magalhães & Moniz.
Wenceslau de Morães: acculturation between ideals and life experiences
232
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
Morães, Wenceslau. 1906. Paisagens da China e do Japão. Lisboa: Viúva 
Tavares e Cardoso.
Morães, Wenceslau. 1916. O bon-odori em Tokushima (Caderno de 
impressões íntimas). Porto: Livraria Magalhães & Moniz.
Morães, Wenceslau. 1925. Relance da alma japonesa. Lisboa: Sociedade 
Editora Autor Brandão.
Morin, Edgar. 1990. Introduction à la pensée complexe. Paris: ESF.
Morin, Edgar. 2003. Science avec conscience, nouvelle édition. Paris: 
Fayard
Myrdal, Gunnar. 1944. An American dilemma: The Negro problem 
and modern democracy. New York: Harper & Brothers Publishers.
Navas, M., García, M. C., Sánchez, J., Rojas, A. J., Pumares, P., & Fer-
nández, J. S. (2005). Relative acculturation extended model (RAEM): 
New contributions with regard to the study of acculturation. Interna-
tional Journal of Intercultural Relations, 29, 21-37.
Neuendorf, Kimberly. 2002. The content analysis: Guidebook. Lon-
don: Sage Publications.
Nitobé, Inazo. 1914. Bushido the soul of Japan. Tokyo: Teibi. Origina-
lly published in 1904.
Okakura, Kakuzō. 1906. The book of tea. Duffield & Company. 
Ortiz, Fernando. 1995. Cuban counterpoint: Tobacco and sugar. Dur-
ham and London: Duke University Press. Originally published in 1940.
Osgood, Charles. 1967. Cross-cultural comparability in attitude measu-
rement via multilingual semantic differentials. In Martin, Fishbein (ed.), 
Readings in attitude theory and measurement. New York: John Wiley 
& Sons, 103-116.
Ozer, Simon. 2013. “Theories and methodologies in acculturation Psy-
chology: The emergence of a scientific revolution?.” Psychological Stu-
dies 58, 339-348. 
Pääbo, Svante. 2013. “Human origins from a genomic perspective”. 
Scripta Varia 121, 1-5. 
Park, Robert. 1928. “Human migration and the marginal man”. The 
American Journal of Sociology 33, 881-893. 
Pike, Kenneth. 1954. Language in relation to a unified theory of struc-
ture of human behavior - Vol. 1. Glendale, CA: Summer Institute of 
Linguistics.
Joaquim Filipe Peres de Castro
233
Se
cc
ió
n 
G
en
er
al
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
Pinto, Fernão. 1989. The travels of Mendes Pinto (Catz, ed.). Chicago: 
The University of Chicago Press. Originally published in 1614.
Polgar, Steven. 1960. “Biculturation of Mesquakie teenage boys”. Ame-
rican Anthropologist 62, 217-235. 
Powell, John. 1880. Introduction to the study of Indian languages: With 
words phrases and sentences to be collected. Washington: Government 
Printing Office.
Redfield, James. 1985. “Herodotus the tourist”. Classical Philology 80, 
97-118. 
Redfield, Robert., Linton, Ralph, and Herskovits, Melville. 1936. “Me-
morandum for the study of acculturation”. American Anthropologist 
38, 149-152. 
Richeson, Jennifer , and Sommers, Samuel. 2016. “Toward a social psy-
chology of race and race relations for the twenty-first century”. Annual 
Review of Psychology 67, 439-463.
Roux, Patrick. 2004. “La romanization en question”. Annales. Histoire, 
Sciences Sociales 59, 287-311. 
Rudmin, Floyd. 2003a. Catalogue of acculturation constructs: Descrip-
tions of 126 taxonomies, 1918-2003. In Walter, Lonner., Dale. Dinnel., 
Susanna, Hayes, and Dadid, Sattler (eds.), Online Readings in Psycho-
logy and Culture (Unit 8, Chapter 8), (http://www.wwu.edu/~culture), 
Center for Cross-Cultural Research, Western Washington University, 
Bellingham, Washington USA.
Rudmin, Floyd. 2003b. “Critical history of the acculturation psycho-
logy of assimilation, separation, integration, and marginalization”. Re-
view of General Psychology 7, 3-37.
Rudmin, Floyd. 2009. “Constructs, measurements and models of accul-
turation and acculturative stress”. International Journal of Intercultural 
Relations 33, 106-123. 
Rudmin, Floyd., Villemo, Connie, and Olsen, Bror. 2007. “Accultu-
ration of the majority population: How Norwegians adopt minority 
ways”. Psykologisk Tidsskrift 11, 43–51.
Rudmin, Floyd., Wang, Bo, and Castro, Joaquim. 2016. “Acculturation 
research critiques and alternative research designs ”. In Seth, Schwartz, 
and Jennifer, Unger, (eds.), Handbook of acculturation and health. 
Oxford: Oxford University Press.
Sabatier, Colette, and Boutry, V. 2006. “Acculturation in Francophone 
European societies”. In Dadid, Sam, and John, Berry (Eds.), Cambridge 
Wenceslau de Morães: acculturation between ideals and life experiences
234
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
handbook of acculturation psychology. Cambridge: Cambridge Uni-
versity Press, 349-367. 
Said, Edward. 1978. Orientalism. New York: Pantheon.
Schwartz, Seth, and Zamboanga, Byron. 2008. “Testing Berry’s model 
of acculturation: A confirmatory latent class approach”. Cultural Diver-
sity and Ethnic Minority Psychology 14, 275-285. 
Scott, James. 2009. The art of not being governed: An anarchist history 
of upland Southeast Asia. New Haven and London: Yale University 
press. 
Serres, Michel. 2012. Petite poucette. Paris: Éditions Le Pommier.
Sidanius, Jim, and Pratto, Felicia. 1999. Social dominance: An inter-
group theory of social hierarchy and oppression. Cambridge: Cambri-
dge University Press.
Simmons, Joseph, Nelson Leif, and Simonsohn, Uri. 2011. False-po-
sitive Psychology: undisclosed flexibility in data collection and analy-
sis allows presenting anything as significant. Psychological Science 22, 
1359-1366. 
Simons, Sarah. 1901. “Social assimilation, I”. American Journal of So-
ciology 6, 790-822. 
Smith, Charles. 2000. “Content analysis and narrative analysis”. In Ha-
rry, Reis, and Charles, Judd (eds.), Handbook of research methods in 
social and personality psychology. Cambridge: Cambridge University 
Press, 313-335. 
Souza, Teotónio. 2000. Gilberto Freyre na India e o luso-tropicalismo 
transnacional. Lisboa: Centro Português de Estudos do Sudeste Asiático.
Spencer, Herbert. 1873. The study of sociology. London: Henry S. 
King.
Spencer, Herbert. 1855. Principles of Psychology. London: Longman, 
Brown, Green & Longmans.
Spicer, Edward. 1954. “Spanish-Indian acculturation in the Southwest”. 
American Anthropologist 56, 663-678. 
Spicer, Edward. 1958. “Social structure and cultural process in Yaqui 
religious acculturation”. American Anthropologist 60, 433-441. 
Spivak, Gayatri. 1988. “Can the subaltern speak?.” In Cary, Nelson and 
Lawrence. Grossberg (Eds), Marxism and the interpretation of culture. 
Urbana, IL: University of Illinois Press, 271-313. 
Joaquim Filipe Peres de Castro
235
Se
cc
ió
n 
G
en
er
al
RELIGACIÓN  
Vol II • No. 5 • Marzo 2017 • pp. 207-235
Stiegler, Bernard. 2015. “Automatic society: The future of work – In-
troduction”. La Deleuziana 1, 121-140. 
Subrahmanyam, Sanjay. 2004. Explorations in connected History: From 
the Tagus to the Ganges. Delhi: Oxford University Press.
Subrahmanyam, Sanjay. 2012. The Portuguese empire in Asia, 1500–
1700: A political and economic history. Oxford, Uk: John Wiley & Sons 
Ltd.
Taft, Ronald. 2007. “Migration: Problems of adjustment and assimila-
tion in immigrants”. In Peter, Watson (ed.), Psychology and race. New 
Brunswick, NJ: Aldine Transaction, 223-239. 
Tarde, Gabriel. 1902. Psychologie économique. Tome premier. Paris: 
Félix Alcan.
Tarde, Gabriel. 1903. The laws of imitation. New York: Henry Holt. 
Originally published in 1880.
Taylor, Charles. 2012. “Interculturalism or multiculturalism? ” Philoso-
phy & Social Criticism 38, 413-423. 
Touraine, Alain. 2007. A new paradigm for understanding today’s 
world. Cambridge, UK: Polity Press. 
Vogt, Evon. 1955. “A study of the southwestern fiesta system as exem-
plified by the Laguna Fiesta”. American Anthropologist 57, 820-839. 
Vygotsky, Lev. 1978. Mind in society. Cambridge, MA: Harvard Uni-
versity Press. Originally published in 1930.
Ward, Colleen. 2001. “The A, B, Cs of acculturation”. In David, Mat-
sumoto (ed.), Handbook of culture and Psychology. New York: Oxford 
University Press, 411-446. 
Webster, Jane. 1996. “Ethnographic barbarity: Colonial discourse and 
Celtic warrior societies”. In Jane, Webster, and Nicholas, Cooper (eds.), 
Roman imperialism: Post-colonial perspectives. Leicester: School of Ar-
chaeological Studies, 111-123.
Westphal-Hellbusch, Sigrid. 1959. “Trends in Anthropology: The pre-
sent situation of ethnological research in Germany”. American Anthro-
pologist 61, 848-874. 
Willems, Emilio. 1944. “Acculturation and horse complex among Ger-
man-Brazilians”. American Anthropologist 46, 153-161.

